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SCRIPTURAL REASONING

י וְשָׁכַנְתִּ֥ הִנְנִי־בָ֛א  י  כִּ֧ בַּת־צִיּ֑�ן  י  וְשִׂמְחִ֖ י  רׇנִּ֥
אֶל־ ים  רַבִּ֤ ם  ג�יִ֨ וְנִלְווּ֩  נְאֻם־יְהָ�ֽה׃  בְת�כֵ֖� 
י וְשָׁכַנְתִּ֣ לְעָם֑  י  לִ֖ יוּ  וְהָ֥ הַה֔וּא  בַּיּ֣�ם  יְהָ�ה֙ 
נִי שְׁלָחַ֥ צְבָא֖�ת  כִּי־יְהָ�ה֥  עַתְּ  וְיָדַ֕  � בְת�כֵ֔
עַ֖ל חֶלְק֔�  אֶת־יְהוּדָה֙  יְהָ�ה֤  ל  וְנָחַ֨ יִ�׃  אֵלָֽ
ס הַ֥ םִ׃  בִּירוּשָׁלָֽ ע֖�ד  ר  וּבָחַ֥ דֶשׁ  הַקֹּ֑ אַדְמַת֣ 
י נֵע֖�ר מִמְּע֥�ן קׇדְשֽׁ�׃ ר מִפְּנֵי֣ יְהָ�ה֑ כִּ֥ כׇּל־בָּשָׂ֖

פ

ד לִפְנֵי֖ נִי אֶת־יְה�שֻׁעַ֙֙ הַכֹּהֵן֣ הַגָּד֔�ל עֹמֵ֕ וַיַּרְאֵ֗
ד עַל־יְמִינ֖� לְשִׂטְנֽ�׃ מַלְאַ֣� יְהָ�ה֑ וְהַשָּׂטָ֛ן עֹמֵ֥
ן ר יְהָ�ה֤ בְּ�֙ הַשָּׂטָ֔ ן יִגְעַ֨ אמֶר יְהָ�ה֜ אֶל־הַשָּׂטָ֗ ֹ֨ וַיּ
ר בִּירֽוּשָׁלָםִ֑ הֲל֧�א זֶה֦ וְיִגְעַר֤ יְהָ�ה֙ בְּ֔� הַבֹּחֵ֖

שׁ׃ ל מֵאֵֽ א֖וּד מֻצָּ֥
…

ישׁ כְּאִ֖ נִי  וַיְעִירֵ֕ י  בִּ֑ הַדֹּבֵר֣   � הַמַּלְאָ֖ שׇׁב  וַיָּ֕
ה אַתָּ֖ ה  מָ֥ י  אֵלַ֔ ֹ֣אמֶר  וַיּ מִשְּׁנָתֽ�׃  אֲשֶׁר־יֵע֥�ר 
מְנ�רַת֩ יתִי ׀ וְהִנֵּה֣  רָאִ֣ ר]  [וָאֹמַ֡ ויאמר  רֹאֶה֑ 
הּ וְשִׁבְעָה֤ נֵרֹתֶי֙הָ֙ וְגֻלָּהּ֣ עַל־ראֹשָׁ֗ הּ  ב כֻּלָּ֜ זָהָ֨
ר יהָ שִׁבְעָה֤ וְשִׁבְעָה֙ מֽוּצָק֔�ת לַנֵּר֖�ת אֲשֶׁ֥ עָלֶ֔
ין ים עָלֶי֑הָ אֶחָד֙ מִימִ֣ הּ׃ וּשְׁנַ֥ יִם זֵיתִ֖ עַל־ראֹשָֽׁ
ר אֶל־ אֹמַ֔ הּ׃ וָאַעַ֙ן֙ וָֽ ד עַל־שְׂמאֹלָֽ ה וְאֶחָ֖ הַגֻּלָּ֔
י׃ אֲדֹנִֽ לֶּה  ר מָה־אֵ֖ י לֵאמֹ֑ בִּ֖ ר  הַדֹּבֵ֥ הַמַּלְאָ֛� 
הֲל֥�א י  אֵלַ֔ ֹ֣אמֶר  וַיּ בִּי֙  ר  הַדֹּבֵ֥  � הַמַּלְאָ֞ עַן  יַּ֠ וַ֠
עַן י׃ וַיַּ֜ א אֲדֹנִֽ ֹ֥ ר ל עְתָּ מָה־הֵמָּ֣ה אֵלֶּ֑ה וָאֹמַ֖ יָדַ֖
אֶל־ דְּבַר־יְהָ�ה֔  זֶה֚  ר  לֵאמֹ֔ אֵלַי֙  ֹ֤אמֶר  וַיּ
י כִּ֣ חַ  בְכֹ֔ א  ֹ֣ וְל בְחַיִ֙ל֙  א  ֹ֤ ל ר  לֵאמֹ֑ ל  זְרֻבָּבֶ֖
י־אַתָּ֧ה מִֽ צְבָאֽ�ת׃  יְהָ�ה֥  ר  אָמַ֖ י  אִם־בְּרוּחִ֔
וְה�צִיא֙ ר  לְמִישֹׁ֑ ל  זְרֻבָּבֶ֖ לִפְנֵי֥  ר־הַגָּד֛�ל  הַֽ
פ הּ׃   ן לָֽ ן חֵ֖ � תְּשֻׁא֕�ת חֵ֥ אֶת־הָאֶבֶ֣ן הָראֹשָׁ֔

Shout for joy, Fair Zion! For lo, I come; and I will dwell 
in your midst—declares the Eternal One. In that day 
many nations will attach themselves to the Eternal One 
and become God‘s people, and God will dwell in your 
midst. � en you will know that I was sent to you by the 
Eternal One of Hosts. � e Eternal One will twill claim 
Judah as a special portion in the Holy Land, and He will 
choose Jerusalem once more. Be silent, all � esh, before 
the Eternal One! For God is roused from His holy ha-
bitation.     ¶
I was further shown Joshua, the high priest, standing 
before the angel of the Eternal One, and the Accuser 
standing at his right to accuse him.  But [the angel of ] 
the Eternal One  said to the Accuser, “� e Eternal One 
rebukes you, O Accuser; the Eternal One who has cho-
sen Jerusalem rebukes you! For °this is a brand plucked 
from the � re.” 
…
� e angel who talked with me came back and woke 
me as someone is wakened from sleep. He said to me, 
“What do you see?” And I answered, “I see a lampstand 
all of gold, with a bowl above it. � e lamps on it are se-
ven in number, and the lamps above it have seven pipes;  
and by it are two olive trees, one on the right of the 
bowl and one on its le� .”  I, in turn, asked the angel 
who talked with me, “What do those things mean, my 
lord?”  “Do you not know what those things mean?” 
asked the angel who talked with me; and I said, “No, 
my lord.”  � en he explained to me as follows: “� is 
is the word of the Eternal One to Zerubbabel: Not 
by might, nor by power, but by My spirit—said the 
Eternal One of Hosts.  Whoever you are, O great 
mountain in the path of Zerubbabel, turn into level 
ground! For he shall produce that excellent stone; it 
shall be greeted with shouts of ‘Beautiful! Beautiful!’” 

ZECHARIAH 2:14-3:1, 4:1-7

° This word has a musical sign that appears only in this Haft a-
rah: merkha k‘fulah.
* This sentence consists of seven words in Hebrew.

LIGHT



SCRIPTURAL REASONING

LIGHT

HYMN TO CHRIST FROM THE EASTERN CHURCH

Rejoice, Lord Jesus, 
you the day without evening,
Rejoice, you the all-pervading light!
Rejoice, you give the wayward home,
Rejoice, you are the shining star in the night.
Hallelujah, Hallelujah, Hallelujah!

Rejoice, Lord Jesus, 
you are the friend of all people.
Rejoice, you go after the lost.
Rejoice, you hear our pleading cry.
Rejoice, you plead for us before God.
Hallelujah, Hallelujah, Hallelujah!

Rejoice, Lord Jesus, 
you give clarity and light to our hearts.
Rejoice, you lead us out of the night.
Rejoice, you are the strength on the way.
Rejoice, you walk at our side yourself.
Hallelujah, Hallelujah, Hallelujah!

Rejoice, Lord Jesus, 
you want the diversity of this world. 
Rejoice, you lead all creatures to God.
Rejoice, you stand up for every animal. 
Rejoice, you want peace and justice for us.
Hallelujah, hallelujah, hallelujah!



SCRIPTURAL REASONING

LIGHT
Q 2:255-256 , Q 24:35

بِسْمِ اللَّهِ الرَّحْمَنِ الرَّحِيمِ

اللَّهُ لاَ إلِهََ إلاَِّ هُوَ الحَْيُّ القَْيُّومُ لاَ تأَخُْذُهُ سِنَةٌ وَلاَ نوَْمٌ لهَُ
َ�وَاتِ وَمَا فيِ الأْرَضِْ مَنْ ذَا الَّذِي يشَْفَعُ عِنْدَهُ مَا فيِ السَّ
إلاَِّ بِإِذْنهِِ يعَْلمَُ مَا بَْ�َ أيَدِْيهِمْ وَمَا خَلفَْهُمْ وَلاَ يحُِيطوُنَ

َ�وَاتِ ءٍ مِنْ عِلمِْهِ إلاَِّ ِ�اَ شَاءَ وَسِعَ كُرسِْيُّهُ السَّ بِشيَْ
وَالأْرَضَْ وَلاَ يئَوُدُهُ حِفْظهَُُ� وَهُوَ العَْليُِّ العَْظِيمُ ﴿۲۵۵﴾

َ الرُّشْدُ مِنَ الغَْيِّ فمََنْ يكَْفُرْ ينِ قدَْ تبََ�َّ لاَ إِكْراَهَ فيِ الدِّ
بِالطَّاغُوتِ وَيؤُْمِنْ بِاللَّهِ فقََدِ اسْتمَْسَكَ بِالعُْرْوَةِ الوُْثقَْى لاَ

انفِْصَامَ لهََا وَاللَّهُ سَمِيعٌ عَلِيمٌ ﴿۲۵۶﴾      

بِسْمِ اللَّهِ الرَّحْمَنِ الرَّحِيمِ

َ�وَاتِ وَالأْرَضِْ مَثلَُ نوُرهِِ كَمِشْكَاةٍ فِيهَا اللَّهُ نوُرُ السَّ

مِصْباَحٌ المِْصْباَحُ فيِ زجَُاجَةٍ الزُّجَاجَةُ كَأنََّهَا كَوكَْبٌ دُرِّيٌّ
يوُقدَُ مِنْ شَجَرةٍَ مُبَارَكَةٍ زَيتْوُنةٍَ لاَ شرَْقِيَّةٍ وَلاَ غَرْبِيَّةٍ يكََادُ
زَيتْهَُا يضيُِءُ وَلوَْ لمَْ Äَسَْسْهُ ناَرٌ نوُرٌ عَلىَ نوُرٍ يهَْدِي اللَّهُ
لنُِورهِِ مَنْ يشََاءُ وَيضرَِْبُ اللَّهُ الأْمَْثاَلَ للِنَّاسِ وَاللَّهُ بِكُلِّ

ءٍ عَليِمٌ ﴿۳۵﴾   شيَْ

In the name of God, the Merciful, 
the Compassionate.

Allah! � ere is no god worthy of worship except 
Him, the Ever-Living, All-Sustaining. Neither 
drowsiness nor sleep overtakes Him. To Him 
belongs whatever is in the heavens and whate-
ver is on the earth. Who could possibly interce-
de with Him without His permission? He fully 
knows what is ahead of them and what is behind 
them, but no one can grasp any of His knowled-
ge—except what He wills to reveal. His Seat1 
encompasses the heavens and the earth, and the 
preservation of both does not tire Him. For He 
is the Most High, the Greatest.

Let there be no compulsion in religion, for the 
truth stands out clearly from falsehood.1 So 
whoever renounces Ṭāġūt and believes in Al-
lah has certainly grasped the � rmest, unfailing 
hand-hold. And Allah is All-Hearing, All-Kno-
wing. 

In the name of God, the Merciful, 
the Compassionate.

Allah is the Light of the heavens and the earth. 
His light1 is like a niche in which there is a 
lamp, the lamp is in a crystal, the crystal is like 
a shining star, lit from the oil of a blessed oli-
ve tree, located neither to the east nor the west, 
whose oil would almost glow, even without 
being touched by � re. Light upon light! Allah 
guides whoever He wills to His light. And Allah 
sets forth parables for humanity. For Allah has 
perfect knowledge of all things.
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COMMENTS

The selected text – Zech 2:14-3:1 and 4:1-7 – is from 
the reading of the prophets (“Haft arah”) on Shabbat 
Hanukkah. The word “Hanukkah” means “dedicati on” 
and refers to the rededicati on of the Temple in Jeru-
salem in 167 BCE.

The reading from the Prophets selected by the rabbis for Hanuk-
kah refl ects an internal Jewish confl ict in the fi rst century CE. The 
books of the Maccabees, preserved in the Christi an traditi on, tell 
of Hanukkah as the victorious revolt of Judas Maccabeus. Aft er 
that, from 167 BCE to 63 CE, there was an independent, theo-
crati c Jewish state. Aft er the victory of the Romans in Palesti ne 
in 136 CE, the rabbis changed the nature of the Hanukkah fes-
ti val. The reading of the prophet corresponds to their new, very 
diff erent message: We do not celebrate victorious heroes, but a 
miracle of God and a hope: God redeems Israel from the hand of 
the strong – not earthly power and strength. 

Not by might, nor by power, but by my Spirit. The most import-
ant Jewish Bible commentator, Rashi (1040-1105 CE, Rhineland/
Northern France), interpreted this verse historically: “I will put my 

(propheti c) spirit upon (the Persian king) and he will let you build 
and he will pay for all the costs of the building work; he will help 
you with wheat, wine, oil and wood, as explained in Ezra 6:7: ‚They 
had no need of help from anyone‘.”

Zechariah – Biblical prophet at the beginning of the 6th century 
BC. He appeared at a ti me when hopes for a quick restorati on of 
Israel had not been fulfi lled.

Serubbabel – a grandson of the last king of the Davidic dynasty. 
He was appointed governor of Jerusalem by the Persian govern-
ment in the 6th century BC. 

Jehoschua – a high priest born in Babylonia in the 6th century 
BCE. 

Accuser – Hebrew for “Satan”; the ancient Hebrew verb שטן lite-
rally means “to prevent, disrupt, accuse sb.”

The fi rst two verses selected are from the second 
chapter (sura) of the Qur‘an. Verse 255, known as the 
“verse of the throne”, is one of the most well-known 
verses of the Qur‘an and is widely learned by heart in 
the Muslim world. This verse is about the uniqueness 

of God and his special existence, which cannot be compared to 
anything or anyone. 

Verse 256 is parti cularly important because it makes it clear that 
no compulsion may be used in relati on to religion; instead, it is 
enough to simply profess that God is the one who guides people 
to the light. 

Ṭāġūt: in the Qur‘anic context, refers to the gods in which the 
Meccans at the ti me of the Prophet Muhammad believed. The 
Meccan society at the ti me of the Prophet, which was economi-
cally fragmented, had turned religion into a source of prosperity 

for a certain group of elites who accumulated enormous wealth 
that they were unwilling to share with the poor. In the verses that 
follow, this atti  tude is strongly criti cized. At the same ti me, the 
faithful are encouraged to donate to the poor from their possessi-
ons. See, for example, Q 2:261-271.

The last verse (35), which comes from the 24th sura of the Qur‘an 
and is known as the “verse of light”, is one of the most beauti ful 
verses in the Qur‘an from a literary point of view. This verse, in 
which God is described as the light of heaven and earth, plays 
a central role in Islamic mysti cism, in which the metaphor of the 
glass is interpreted in terms of the heart of the believer, which 
carries the light of God within it.

A Hymnos Akathistos (Greek: “non-sedentary [sung] 
hymn”) is a hymn of the Eastern Churches and Eastern 
Catholic Christi ans. It may be dedicated to a saint, a sa-
cred event, or one of the persons of the Holy Trinity. 

The name is derived from the fact that the congregati on stands 
in reverence (ἀ- “without, not”; κάθισις “sitti  ng”) while singing this 
hymn. In Eastern Orthodox and Christi an Orthodox services, sit-
ti ng, standing, bowing and prostrati ng are subject to both a com-
plicated set of rules and individual discreti on. Standing is obli-

gatory for everyone only when reading the Gospel and singing 
Akathist hymns. 
The fi rst versions of the hymn probably date from the 7th cen-
tury AD, but today some scholars believe it may even date from 
the 5th century AD. There are many diff erent versions of the text, 
some of which depend on the season of the ecclesiasti cal year.
The English text is the translati on of a German version of this 
hymn as used in the Room of One Bonn.
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GUIDELINES

1. Stick to the texts
Scriptural Reasoning is much more fruitful if the discus-
sion remains focused on the texts in front of you – rather 
than becoming a general discussion on religion. You can 
draw from sources other than the passage in front of you, 
but you should always be able to connect what you say to 
the texts.

2. Use the original languages to expand con-
versation, not close it down
No English translation is perfect and most people in the 
group will not be familiar with all the original languages. 
� us, while the original language of a text may provide 
added nuance to an interpretation, the discussion should 
be based primarily on the English translation. Don‘t use 
the original languages to shut down discussion. 

3. Feel invited to explore others’ texts
And also invite others to explore your texts. � is can be 
challenging at � rst but Scriptural Reasoning is all about 
hospitality – inviting others to cross boundaries and get 
to know you and your scriptures better. It is about open 
discussion rather than trying to reach an authoritative 
interpretation of the scripture.

4. Listen carefully and charitably to others’ 
comments and give space to them
In Scriptural Reasoning, you should allow for others’ rea-
dings to be expressed and explored even if you have very 
clear ideas about how a particular text should be unders-
tood.

5. Be honest
You are not expected to be an ‘expert’ on your own scrip-
ture and faith tradition, so be honest about the things you 
don’t know or understand. You may not agree with other 
people’s interpretations and it is okay to say so – respect-
fully.

6. Avoid generalisations
Nobody represents their faith tradition so avoid making 
statements such as “Christians/Muslims/Jews believe…”. 
It would be better to say (for example), “as a Christian/
Muslim/Jew, I think this text means…”

7. Be present
Your full participation is crucial to Scriptural Reasoning. 
� is means having a mindful presence- reading, re� ec-
ting, listening and discussing. Refrain from any activity 
that may hinder this such as using mobile phones- even to 
look something up which is related to the text, or physi-
cally leaving the group in the middle of a discussion.

8. Be respectful when handling the texts
Remember that the di� erent traditions have di� erent 
views on how the scriptures should be treated and some 
faiths consider their scriptures to be sacred. � is me-
ans that care should be taken when handling them; for 
example, don’t place them on the � oor or put drinks on 
them. If you’re in doubt about how to treat or dispose of 
the texts, speak to a fellow group member.

Source: 

www.scripturalreasoning.org/guidelines-for-scriptural-reasoning.html 
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