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ZECHARIAH 2:14-3:1, 4:1-7

Shout for joy, Fair Zion! For lo, I come; and I will dwell
in your midst—declares the Eternal One. In that day
many nations will attach themselves to the Eternal One
and become God's people, and God will dwell in your
midst. Then you will know that I was sent to you by the
Eternal One of Hosts. The Eternal One will twill claim
Judah as a special portion in the Holy Land, and He will
choose Jerusalem once more. Be silent, all flesh, before
the Eternal One! For God is roused from His holy ha-
bitation. €

I was further shown Joshua, the high priest, standing
before the angel of the Eternal One, and the Accuser
standing at his right to accuse him. But [the angel of ]
the Eternal One said to the Accuser, “The Eternal One
rebukes you, O Accuser; the Eternal One who has cho-
sen Jerusalem rebukes you! For °this is a brand plucked
from the fire.”

The angel who talked with me came back and woke
me as someone is wakened from sleep. He said to me,
“What do you see?” And I answered, “I see a lampstand
all of gold, with a bowl above it. The lamps on it are se-
ven in number, and the lamps above it have seven pipes;
and by it are two olive trees, one on the right of the
bowl and one on its left” I, in turn, asked the angel
who talked with me, “What do those things mean, my
lord?”

asked the angel who talked with me; and I said, “No,

“Do you not know what those things mean?”

my lord” Then he explained to me as follows: “This
is the word of the Eternal One to Zerubbabel: Not
by might, nor by power, but by My spirit—said the
Eternal One of Hosts. Whoever you are, O great
mountain in the path of Zerubbabel, turn into level
ground! For he shall produce that excellent stone; it

shall be greeted with shouts of ‘Beautiful! Beautiful!”

° This word has a musical sign that appears only in this Hafta-

rah: merkha k'fulah.
* This sentence consists of seven words in Hebrew.
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HYMN TO CHRIST FROM THE EASTERN CHURCH

Rejoice, Lord Jesus,

you the day without evening,

Rejoice, you the all-pervading light!

Rejoice, you give the wayward home,
Rejoice, you are the shining star in the night.
Hallelujah, Hallelujah, Hallelujah!

Rejoice, Lord Jesus,

you are the friend of all people.
Rejoice, you go after the lost.
Rejoice, you hear our pleading cry.
Rejoice, you plead for us before God.
Hallelujah, Hallelujah, Hallelujah!

Rejoice, Lord Jesus,

you give clarity and light to our hearts.
Rejoice, you lead us out of the night.
Rejoice, you are the strength on the way.
Rejoice, you walk at our side yourself.

Hallelujah, Hallelujah, Hallelujah!

Rejoice, Lord Jesus,

you want the diversity of this world.
Rejoice, you lead all creatures to God.
Rejoice, you stand up for every animal.

Rejoice, you want peace and justice for us.
Hallelujah, hallelujah, hallelujah!
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Q 2:255-256, Q 24:35

In the name of God, the Merciful,
the Compassionate.

Allah! There is no god worthy of worship except
Him, the Ever-Living, All-Sustaining. Neither
drowsiness nor sleep overtakes Him. To Him
belongs whatever is in the heavens and whate-
ver is on the earth. Who could possibly interce-
de with Him without His permission? He fully
knows what is ahead of them and what is behind
them, but no one can grasp any of His knowled-
ge—except what He wills to reveal. His Seatl
encompasses the heavens and the earth, and the
preservation of both does not tire Him. For He

is the Most High, the Greatest.

Let there be no compulsion in religion, for the
truth stands out clearly from falsehood.1 So
whoever renounces Tagat and believes in Al-
lah has certainly grasped the firmest, unfailing
hand-hold. And Allah is All-Hearing, All-Kno-

wing.

In the name of God, the Merciful,
the Compassionate.

Allah is the Light of the heavens and the earth.
His lightl is like a niche in which there is a
lamp, the lamp is in a crystal, the crystal is like
a shining star, lit from the oil of a blessed oli-
ve tree, located neither to the east nor the west,
whose oil would almost glow, even without
being touched by fire. Light upon light! Allah
guides whoever He wills to His light. And Allah
sets forth parables for humanity. For Allah has
perfect knowledge of all things.
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COMMENTS

The selected text - Zech 2:14-3:1 and 4:1-7 - is from
the reading of the prophets (“Haftarah”) on Shabbat
Hanukkah. The word “Hanukkah” means “dedication”
and refers to the rededication of the Temple in Jeru-
salemin 167 BCE.
The reading from the Prophets selected by the rabbis for Hanuk-
kah reflects an internal Jewish conflict in the first century CE. The
books of the Maccabees, preserved in the Christian tradition, tell
of Hanukkah as the victorious revolt of Judas Maccabeus. After
that, from 167 BCE to 63 CE, there was an independent, theo-
cratic Jewish state. After the victory of the Romans in Palestine
in 136 CE, the rabbis changed the nature of the Hanukkah fes-
tival. The reading of the prophet corresponds to their new, very
different message: We do not celebrate victorious heroes, but a
miracle of God and a hope: God redeems Israel from the hand of
the strong - not earthly power and strength.

Not by might, nor by power, but by my Spirit. The most import-
ant Jewish Bible commentator, Rashi (1040-1105 CE, Rhineland/
Northern France), interpreted this verse historically: “I will put my

A Hymnos Akathistos (Greek: “non-sedentary [sung]
hymn") is a hymn of the Eastern Churches and Eastern
Catholic Christians. It may be dedicated to a saint, a sa-
cred event, or one of the persons of the Holy Trinity.
The name is derived from the fact that the congregation stands
in reverence (&- “without, not”; kaBiotg “sitting”) while singing this
hymn. In Eastern Orthodox and Christian Orthodox services, sit-
ting, standing, bowing and prostrating are subject to both a com-
plicated set of rules and individual discretion. Standing is obli-

The first two verses selected are from the second

chapter (sura) of the Qur‘an. Verse 255, known as the

“verse of the throne”, is one of the most well-known

verses of the Qur‘an and is widely learned by heart in

the Muslim world. This verse is about the uniqueness
of God and his special existence, which cannot be compared to
anything or anyone.

Verse 256 is particularly important because it makes it clear that
no compulsion may be used in relation to religion; instead, it is
enough to simply profess that God is the one who guides people
to the light.

Tagut: in the Qur‘anic context, refers to the gods in which the
Meccans at the time of the Prophet Muhammad believed. The
Meccan society at the time of the Prophet, which was economi-
cally fragmented, had turned religion into a source of prosperity
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(prophetic) spirit upon (the Persian king) and he will let you build
and he will pay for all the costs of the building work; he will help
you with wheat, wine, oil and wood, as explained in Ezra 6:7: ,They

o

had no need of help from anyone'.

Zechariah - Biblical prophet at the beginning of the 6th century
BC. He appeared at a time when hopes for a quick restoration of
Israel had not been fulfilled.

Serubbabel - a grandson of the last king of the Davidic dynasty.
He was appointed governor of Jerusalem by the Persian govern-
ment in the 6th century BC.

Jehoschua - a high priest born in Babylonia in the 6th century
BCE.

Accuser - Hebrew for “Satan”; the ancient Hebrew verb jow lite-
rally means “to prevent, disrupt, accuse sb.”

gatory for everyone only when reading the Gospel and singing
Akathist hymns.

The first versions of the hymn probably date from the 7th cen-
tury AD, but today some scholars believe it may even date from
the 5th century AD. There are many different versions of the text,
some of which depend on the season of the ecclesiastical year.
The English text is the translation of a German version of this
hymn as used in the Room of One Bonn.

for a certain group of elites who accumulated enormous wealth
that they were unwilling to share with the poor. In the verses that
follow, this attitude is strongly criticized. At the same time, the
faithful are encouraged to donate to the poor from their possessi-
ons. See, for example, Q 2:261-271.

The last verse (35), which comes from the 24th sura of the Qur‘an
and is known as the “verse of light”, is one of the most beautiful
verses in the Qur‘an from a literary point of view. This verse, in
which God is described as the light of heaven and earth, plays
a central role in Islamic mysticism, in which the metaphor of the
glass is interpreted in terms of the heart of the believer, which
carries the light of God within it.




GUIDELINES

Stick to the texts

Scriptural Reasoning is much more fruitful if the discus-
sion remains focused on the texts in front of you — rather
than becoming a general discussion on religion. You can
draw from sources other than the passage in front of you,
but you should always be able to connect what you say to
the texts.

Use the original languages to expand con-
versation, not close it down

No English translation is perfect and most people in the
group will not be familiar with all the original languages.
Thus, while the original language of a text may provide
added nuance to an interpretation, the discussion should
be based primarily on the English translation. Don't use
the original languages to shut down discussion.

Feel invited to explore others’ texts

And also invite others to explore your texts. This can be
challenging at first but Scriptural Reasoning is all about
hospitality — inviting others to cross boundaries and get
to know you and your scriptures better. It is about open
discussion rather than trying to reach an authoritative
interpretation of the scripture.

Listen carefully and charitably to others’
comments and give space to them

In Scriptural Reasoning, you should allow for others’ rea-
dings to be expressed and explored even if you have very
clear ideas about how a particular text should be unders-
tood.
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Be honest

You are not expected to be an ‘expert’ on your own scrip-
ture and faith tradition, so be honest about the things you
don’t know or understand. You may not agree with other
people’s interpretations and it is okay to say so — respect-

fully.

Avoid generalisations

Nobody represents their faith tradition so avoid making
statements such as “Christians/Muslims/Jews believe...”.
It would be better to say (for example), “as a Christian/
Muslim/Jew, I think this text means...”

Be present

Your full participation is crucial to Scriptural Reasoning.
This means having a mindful presence- reading, reflec-
ting, listening and discussing. Refrain from any activity
that may hinder this such as using mobile phones- even to
look something up which is related to the text, or physi-
cally leaving the group in the middle of a discussion.

Be respectful when handling the texts

Remember that the different traditions have different
views on how the scriptures should be treated and some
faiths consider their scriptures to be sacred. This me-

ans that care should be taken when handling them; for
example, don’t place them on the floor or put drinks on
them. If you're in doubt about how to treat or dispose of
the texts, speak to a fellow group member.

Source:

www.scripturalreasoning.org/guidelines-for-scriptural-reasoning.html




